

























































































needs they face. One must find out what their concerns are.
Then, one can ask, does Christianity have anything to say
about these situations? Is there Good News in Christianity
for people facing these specific problems? Does the
Christian faith relate to the concerns that people have?

Students at Payap College, who completed a
questionnaire in 1981, indicated that they were very
concerned about injustice in the society. They were also
concerned about finding work, and not having enough money.
Interviews in villages in northern Thailand conducted in
the same year indicated that many villagers are concerned
more about work than anything else. They want opportunities
to earn money so that they can buy the goods they want.

- Another major concern among both students and villagers

was family life. Many people were concerned about conflict
in families and tension in family relationships.

What does Christianity have to say about these
concerns? Does it have any Good News to offer? More
importantly, are Christians able to demonstrate a solution
to these problems, or that they have resources for dealing
with them? Are there resources within the Christian faith
for dealing with problems of injustice and unemployment?
Does Christianity have anything to offer with respect to
patterns of family life? In terms of the allegory at the
beginning of this chapter, one may ask, are there other
fruits which grow on the mountain of the Christian faith,
which need to be cultivated and distributed? When it is
clearly seen that Christianity has viable resources to help
people to cope with the problems of their situation, then
the Christian Gospel will be seen as Good News.

Being a Christian in Northern Thailand

The appeal of the Gospel in northern Thailand,
particularly in the pioneer period, reminds one of the times
of Jesus. People flocked to Jesus because they saw his power
demonstrated in miracles. Jesus healed the sick, and fed
the hungry. He exorcised malicious spirits, and touched and
helped the untouchable lepers. That was a great start, and -
the people wanted to make Jesus king. But Jesus was not 4
going in that direction. He was on the road to the cross.

He called people to follow him, not to positions of power and
authority, but into sacrificial service. There were few of

the people who were impressed by Jesus' power who followed
him to the cross.
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In northern Theiland, people who have become
Christians have found that there is more to Christ;anigy .
than the news of a powerful, spiritual lord who is w111}ng
to help in times of trouble.  They have found that there is,
in Christianity, a complete set of teachings abogt how they
should live. Indeed, the theme of most sermons in northern
Thai churches is that Christianity describes how we sbould
live from day to day, and how we should follow the will qf
God. Christians are reminded that God will help Fhem if
they rely on  him. They will receive the benefits and
blessings of follow God's teaching.

Working ocut what it means to be a Christian i§ a
continual process. It is not possible to arrive at a final
answer and be able to say that now we know what it means to
be a Christian. The historical study has shown that God's
Good News comes to people in their situations. qu
continues to speak to Christians in their situations. Bgslc
principles, such as the principles of loving God anq 1Dv%ng
one’s neighbour, have to be applied to different situations
and circumstances. As Christians reflect on problems and
potentialities of their circumstances, God leads them to
change their situations, to deal with problems and to
actualize potentialities. Az situations change, so God
speaks again in each new context.

The Christian life is often compared to a jDUF?EY.
This image illustrates the fact that the Christian l%fe is
not static, but is a continual process of following God
withtin the context in which one finds oneself. 0Or, one can
compare the church today with the children of Israesl in the
desert. Under the leadership of Moses, they had 1ef§ Egypt.
They had committed themselves to a jouwney in wh;ch God
would guide them. And God did guide them, as a pillar of
fire at night, and as a cloud during the day. But the
children of Israel had not yet entered the Promised Land.
They could not relax and say that they were already there.
Salvation was not yet complete. Each day, they had to
follow wherever God led them.

Jesus spent three years teaching his disciples and
leading them into new ways of thinking and new ways qf
living. On  the night before Jesus died, he told his
disciples that he still had many things to Eﬁgch themz but
they could not take it all in at that time.. He promised
to send them the Holy Spirit who would continue the process
of teaching, and who would lead the disciples to a fuller
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understanding of the Christian faith and its implications
for life. This process of teaching, under the guidance of
the Holy Spirit, is still continuing in the church,

Christians believe. The Christian way of life cannot be
reduced to neat formulae, or to something like keeping the
ten commandments. The Holy Spirit leads Christians as they
examine their situation and that of the people around them,
and as they attempt to apply the resources of the people
around them, and as they attempt to apply the resources of
the Christian faith to those situations,

But, in the process of exploration, the Holy Spirit will
lead people to discover new fruits which grow on the
mountain, which will bring healing to people.

What it means to be a Christian in northern
Thailand: is not only a matter of exploring the mountain of
the Christian faith, but is Closely related +to the
question how should Christians relate to non—Christians. In
terms of the allegory, the question is how should the bread
and cheese eaters relate to the rice eaters?

Of the following four pictures, the first threes
reflect ways in which Christians have seen the Christian
community in northern Thailand. Ir the frist picture, the
bread and cheese eaters are seen as the vanguard of a new
movement. One day, Everyone will give up eating rice, and
will begin eating bread and cheese. This was the way that
the missionaries of the pioneer period saw the Christian
community in northern Thailand. The Thai Christians were
the first of a movement in which the whole of northern
Thailand  would become Christian. The northern Thai
Christians were to be the first people to adopt the new
Civilized ways of living that went with Christianity.
were to be educated in Western fashion. They would use new
Western medicines. They were to exhibit new standards of
living. The missionaries believed that soon the rest of
narthern Thailand would follow these first converts.,

The vision of northern Thailand as a great

War I. In the West, the war itself shattered many illusions

In northern
and even

about the greatness of Western civilization.
Thailand, the church membership ceased to grow,
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gg:istian civilization was no longer plausible.

community.
civilization
Christianity. The
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may not be able to save sogiety, but perhaps 2y

a few individuals from society.

Sung implicitly

It has been noted that John - _

encouraged the Christians in northern Thailand to Ehgnzeézf

themselves in this sort of way, as a remnant wh? iér =

saved from an evil society. It was naturad o

Christian community in northern Thallan? th gaoghe

themselves fr
1 . They had already Separateq . _
;iEZiist sgﬁiety. They were a mlﬂDFle ?FDRPt:E;c;ngzstT;:
1 i having comparatively little :

growing, and which was iy, Wy ol A
ciety as a whole. They needeq a way yar

:gparazion from the rest of society and of explalzlngfwgzeas

they were different from other people. These sorts T ideas

of the church as a pure, separated remnant{ whosg @i; e

is to keep themselves pure and to make brlef_ leihe

the evil world in order to bring back others 1ntz LT

Christian community still exists among some norther

Christians today.

But there is a third picture which ig 1m§1ég;: in
the thinking of some Christians in northern Thaléan | chéé;e
In terms of the allegory, these people see'brea fand o
as an alternative to rice, and not nece;sarlly a Dz e
should replace rice. Bread and chegse }5 better'jg Mg A0
tasty for those who have come to enjoy it, but ri
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a life-giving food. The Christian Community is an
alternative to the Buddhist community. Both Christianity
and Buddhism are good religions, and both teach their
followers to &%ve good lives. Both religions point the way
to salvation. The two religions are alternative routes

to the same terminus. The Christians who think this way may
describe Christianity as a higher and better route, but they

would not agree with those who see the Buddhists as people
who are "lopst",

There is another picture that Jesus used to
describe his followers., He said that they should witness by
doing good work: by their fruits they would be known. Jesus
did not mean that Christians should witness just by being
pure, different from others, and by keeping high moral
standards. That was the way the Pharisees did things. They
kept themselves pure, and made sure that other people saw
them that Way. Jesus meant that Christians should bear
fruits by Serving other people, pParticularly the poor, the
lame, the blind, the Oppressed, and others who could not
repay. By cultivating the fruit of the Christian life,
which is shared with the whole community. Christians can
make life better for other people. It is when people
experience the concern that Christians demonstrate that they
have for one another, that they will praise God.

Bread and cheese are not the only foods which
grow on the mountain of the Christian faith. There are many
fruits which can be cultivated, which Wwill give sustenance
to the hungry and healing to the sick. These other fruits
need to be cultivated and distributed. There are many

Thailand. Christians have a Fesponsibility to share with
the wider society the resources that they have been given.
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